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It is evident from these passages that Joel did not occupy a hos- 
tile attitude toward the priests ; that he acknowledged them as " min- 
isters of Jehovah " (l., 9); and that he also acknowledged a central 
place of worship with its ritual service (l., 13, 14, 16 ; II., 15-17). 

VI. STYLE OF JOEL. 

" Its chief characteristic," says Dr. Pusey, "is perhaps simple viv- 
idness. Everything is set before us as though we ourselves saw it. 
This is alike the character of the description of the desolation of the 
first chapter, the advance of the locusts in the second, or that more 
awful gathering in the valley of Jehoshaphat described in the third. 
The prophet adds detail to detail ; each clear, brief, distinct, a picture 
in itself, yet adding to the effect of the whole." 



THE DOGMA OF THE RESUEEEGTION AMONG THE 
ANCIENT EGYPTIANS. 

By Paul Pieeket, 

Conservator of the Egyptian Museum of the Louvre, Franck, Paris, 1871. 

Translated by Professor Howard Osgood, Rochester, N. Y. 



[The translator has given all that is contained in M. Pierrot's treatise, with the exception of 
several passages criticising hieroglyphieal forms which could not be reproduced by our presses. 
The treatise is given as the fullest yet published on the Egyptian doctrine of the resurrection. 
The translator does not hold himself responsible for anything more than faithfully giving the 
meaning of the French original.] 



One of the great results of ChampoUion's discovery has been the reconstruction 
of the religion of Egypt, which has been laigely discredited in preceding ages as 
well as at present. 

DeRouge, in his Study on tlie BUuaX of the Dead, in 1860, wrote (p. 8), "The 
unity of a Supreme Self-existent Being, his eternity, his omnipotence, and eternal 
generation in God;i the creation of the world, and of all living beings, attributed 
to this supreme God ; the immortality of the soul, completed by the doctrine of 
penalties and rewards ; such is the sublime and abiding substance which, in spite 
of all deviations and mythological embellishment, should assure to the beUef of 
the ancient Egyptians an honorable rank among the religions of antiquity." 



1 ["That there existed a full conviction of the unity of the deity, even when he was called by 
various names, is proved by collective names, such as Ra-haremehu-chepra, and other similar 
ones. This is, at least in Egypt, no new doctrine resulting from later theological speculations. 
It is found occurring on the very oldest monuments."— Thiele (of Leyden) Hist, of Egypt. Belig., 
p. 82. So in Babylonia, " I might speak of the monotheistic tendency which may be easily fol- 
lowed through the seeming labyrinthine Pantheon of the Babylonians. The hymns of the Baby- 
lonian priests speak their faith in 'one God above all other gods,' without designating by this 
any special divinity; and it is particularly the 'alone exalted' Moon-god, the protecting deity of 
Ur in Chaldea, who is constantly celebrated by the priests and kings of every other city, as for 
instance Babylon, as the true and highest god."— Delitzsch, Wo Jag das Parodies, p. 165. H. 0.] 
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Mariette, in his treatise on The Mother of Apis (p. 23), says, " If one attentively 
follows the course of the various religious systems which divided the ancient 
world, if one questions the principal and ablest actors in the memorable contest 
during the early centuries of our era, he wUl see that Egypt could not have played 
with so much brilliance the part we see her fill, if her theology was unworthy of 
the name, or her doctrines were either ridiculous or monstrous. The very part 
which Egypt took in this contest and in many others, either alone or by the schools 
which issued from her, proves that she did not always forget herself so easily as 
has been supposed. I do not say that Egypt was right in filling her sanctuaries 
with birds or quadrupeds or reptiles, any more than I say that the Christian 
Fathers, very justly offended at the strange forms of Egyptian worship, pursued 
too far with their pious sarcasms that which Eusebius calls "the wisdom of the 
Scarabeus." But I believe that, after all, the religion of Egypt has exercised on 
all around her, from Moses and Plato to Porphyry and Basilides, an influence that 
she certainly could not have acquired if she had not carried in herself a principle 
of vitality which only a system of doctrine proceeding from weighty dogmas could 
have given her." 

It is one of these dogmas, that of the resurrection, which I propose to study, 
with the texts in hand. Most of the citations are taken from the Book of the Bead, 
or Funeral Bitual, which has long been well known through the labors of Lepsius, 
DeKoug6 and Birch. Out of the chapters of this book (chapters without method- 
ical sequence as to the phases of the future Ufe) I have gathered the scattered 
testimonies relating to the resurrection. i 

The Egyptians assimilated the life of man to the course of the sun above our 
heads, and his death to the setting of the sun, which, disappearing at the western 
horizon, is bom again on the morrow, victorious over darkness. Earthly exist- 
ence was regarded as a solar day, and death, the end of this day, as an image of 
the course of the sun in the lower hemisphere. The Egyptian, having descended 
to the lower world, became an Osiiis, the sun at night, and revived as Horus, the 
rising sun. 

The eternal youth of the divinity was conceived as the result of a perpetual 



1 On The Bibial, or Book of the Dead, DeKouge, in his Etwles mr U Bituel Funeraire des Anclens 
Egyptiens, Bevue ArcheologUjue, 1860, p. 9, says: 

"It is impossible to attribute tlie adoption of tliese doctrines to tlie influence of tlio sojourn 
of tlie Hebrews in lower Egypt; the antiquity of the principal parts of the Kitual is much 
greater than that period. We possess, even at the present day, copies far more ancient than the 
reign of Bamses II., the contemporary of Moses. A Hitual in the British Museum was written 
by an officer of Seti I., the father of Kamses II. ; its style brings it within the classillcation of 
many manuscripts held by various libraries, but not among the most ancient. We have already 
said that the monuments of the first empire prove the existence of divers chapters of the Ritual 
in that time." 

Pp. 6, 7, he says, "If one except chapters 162—165 [i. e., in Todtenlmch, Lepsius, 1862], which 
seem to me to be successive additions* there is found in the whole ritual a grand unity of style and 
language, and the grammatical forms, compared with those of the literary fragments written in 
the fourteenth and fifteenth centuries B. C, prove an extreme antiquity. We possess mortuary 
monuments anterior to the invasion of the Shepherds, on which important fragments of the rit- 
ual have been inscribed ; these are still existing witnesses of the antiquity of the principal 
doctrines and of the texts that contain them. Thus the enclosure of a mummy of the twelfth 
dynasty Is decorated with the text of the chapter entitled 'Of Life after Death.' " 

P. 10. "The titles of the 1st and the 163d chapters combined prove that the work was called 
by the Egyptians the Booh of the Manifestation in Day. By these words are understood the com- 
plex of circumstances which would effect the glorious transformations of the soul, declared Jus- 
tifled by the sentence of Osiris." 
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renewal. Thus Ilorus, son and successor of Osiris, is called the "old man who 
renews his youth." This divine prerogative, renewal, renovation, is the reward 
promised to the righteous. Only the guilty will be annihilated (Book of the 
Bead, 3:5). 

Such, in substance, is the dogma of the future life held by the Egyptians. It 
is plainly stated, in the words of ch. 38 of the Book of the Dead, "I begin life again 
after death, like the sun, every day." 

Before entering on the details of the resurrection, let us consider the words of 
Hermes Trismegistus, "When the intellect {V intelligence, i.e., Khon), the most 
subtle of divine thoughts, leaves the earthly body, it takes again its garment of 
fire, and passes through space, abandoning the soul to the judgment." This 
judgment, or psychostasis, is well known. It is the subject of ch. 125 of the Book 
of the Bead. Thus, while the body rests in its grave, the Khou, the most subtle 
part of the immaterial being, returns to the possession of its liberty ; and the soul, 
which is less separated from matter, though, as agent, responsible for the failures 
of the deceased, must pass the various tests enumerated by the Book of the Dead, 
after which it will be admitted to the great hall of judgment. 

In the Book of the Dead it is the soul that acts,i and it is the Khou that speaks 
in the name of the deceased. " The soul," says Deveria in the Zeitschrift fuer 
Aegyptische Sprache, 1870, p. 66, " rises with difiSculty from the lower regions, it 
needs help, protection, even support. It is of a nature much less subtle [than 
the Khou], more easily assimilated to matter. The Khou intercedes for it, and 
assists it." 

The state of death appears to be specially marked by the expression " he 
whose heart beats no more," Zeitschrift, 1870, p. 60. Indeed resurrection will not 
begin until this organ essential to life is given back to the deceased by the judg- 
ment which we shall now consider. 

In order that the soul may be able to enter the hall of judgment it must first 
open the gates of the tomb. This is the signification of the words in the title of 
ch. 92, "To open the tomb for the soul and for the shade to be in pos- 
session of his limbs;" a title illustrated by the image of the deceased opening a 
«ell from which the soul escapes (Book of tlie Dead 92: 6). " I open the way for 
my soul ; I possess my limbs. I see the great god (Osiris) in the interior of his 
temple, this day of judgment of souls." 

The tomb is firmly closed over those whose faults have condemned them to 
annihilation ; " thou art not imprisoned by the gilardian of the members of Osiris 
who guards souls, and shuts up the shades of those condeomed to death " (col. 7). 

The soul restored to liberty obliterates the stains^ remaining in it by success- 
fully passing certain tests, after which it is admitted to the great hall of judg- 
ment and its state of purity is expressed by these words of the Book of Sighs, 
" O gods, dwelling in the lower hemisphere, hear the voice of Osiris. He has 
drawn near you. There is no longer any fault on him, no more sin to his charge ; 
no more witness against him. He lives by Truth, he feeds on Truth ; the heart 



1 The soul under corporeal forms, which classic antiquity called the shade, and which the 
Egyptians called the soul united to the shade, cf. Book of Dead, 92, title, "Chapter to open the 
tomb to the soul and to the shade to come forth to the day, to be In possession of his limbs." 
Cf. BookofDmd, 93:5; 91:2. 

» Those which are inherited by human nature, the original stain; " no more stain," in other 
words, " no more defilement (coming) from my mother." Book of the Dead, 64 ; 7. 
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of the gods is satisfied witli all he has done. He gave bread to the hungry, water 
to the thirsty, clothing to the naked ; he gave food to the gods, funeral offerings 
to the manes. There has been no testimony against him before any of the gods." 

The deceased, according to the Book of the Dead, plate 50, says, on entering 
into the great hall of double justice, i. e., which punishes and rewards, or of the 
throne of Osiris, " I place myself before thee, O Lord of eternity. I have no sins, 
I have no accuser. I have done nothing to cause that. Men proclaim what I 
have done and the gods rejoice over it. Hail, O dweller in the west, good god, 
lord of Abydos. Grant me a passage through the way of darkness that I may 
rejoin thy servants who dwell in the lower hemisphere." Papyrus 3079 of the 
Louvre represents the goddess Ma-t behind the deceased, placing her hand on his 
shoulder, and saying to him, " My two hands are to direct thee in thine eternal 
body." This body of eternityi is that which is kept for the perfect Khou (intel- 
lect), " it is among the living, it never perishes. It is in the holy God. oSTo evil 
things dissolve it ; it is in the state of the perfect Khou in the west," Book of the 
Bead, 136:12. 

In the Papyrus of Turin it is said of the same goddess, " she grants (to the 
deceased) that his person may be in its habitation and that it may regain its eter- 
nal dwelling." 

In the meantime Horus and Anubis proceed to weigh the deeds of the 
deceased, represented by his heart. Placed upon one of the scales of the balance 
the heart must be exactly equal in weight to the statue of the goddess Justice on 
the other scale. The result of the weighing is announced by Anubis, " the dwel- 
ler in the divine hall says, the heart is equal in weight by reason of its acts. The 
balance is accomplished by Osiris N." In consequence of this Thoth registers the 
decree, " It is granted him that his heart may be in its place," that is to say, in 
his breast. It is said to Seti I., "I bring thee thy heart in thy breast. I put it 
for thee in its place as I brought to Horus the heart of his mother Isis." Mariette, 
Fouilles d' Abydos, p. 62. Compare the expressions, " My heart of my mother, my 
heart of my existence on earth" Book of Dead, 30:1 ; "My heart of my mother, 
my heart (necessary) for my transformation," ibid., 64:34. 

The heart, the seat of existence and of regeneration, was symbolized by the 
Scarabeus. For this reason the texts relating to the heart were inscribed upon 
the funeral scarabei. Chapters 26 to 30 of the Book of the Dead relate to the 
preservation of the heart. 

The soul is now absolved : it can say as in eh. 85, " I do not enter the cell of 
murder of the lower hemisphere. I am not treated as those who are abhorrent to 
the gods ; " or as in ch. 149:31, " My soul is not carried away to the divine hall of 
burning (immolation), it is not destroyed ; " or as in the title of ch. 163, " My soul 
is saved from the devourer of souls that are imprisoned in the lower hemisphere 
(or Sebau, i. e., the region of the gates.through which the sun passes during the 
twelve hours of the night, representing the lower hemisphere). 

Numerous examples of the punishments reserved for guilty souls are 



1 It is the body of the renewed which cries, " I conquer in Mesljhen of Osiris when I am born 
with him and am renewed with him " {Book of Dead, al : 7), and of which it is said in Sin-sin (Book 
of Sighs), "Thy individuality is accomplished (constituee) and thy body is perpetual, thy mummy 
has germinated. Thou art not driven away, either from heaven or earth. Thou art deified with 
the souls of the gods; thy heart is the heart of Ka, thy flesh is the flesh of the great god." (Papy- 
rus 3291 Louvre.) 
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recounted in the Book of tJie Lower Hemisphere, the title of a number of retrogade* 
manuscripts of legends,^ and in the texts of the sarcophagi.3 Impious souls may 
also be condemned to inhabit the bodies of animals, see Book of Bead, ch. 76-88,* 
and the Sallier calender, 22d day of Toth, " The goddesses smite the impious into 
annihilation . . .they do not prevail, they become fishes (in the water, birds) in the 
heavens." Divine anger also inflicted on guilty souls an immobility equivalent to 
non-existence. "Eebels become motionless things during millions of years," 
Book of Bead, 93:1.^ 

But the soul of the deceased need not fear any of these punishments ; it will 
live {Book of Dead, 130, title), it will never perish in the divine lower region, 
because it has shown itself pious (Deveria, Zeitschrift, 1870, p. 65), beneficent, 
(De Koug6, Funeral Bitual), perfected. 

The pious soul can, at choice, unite itself with its Khou (Book of Bead, 100, 
title), rise to heaven on the disk of the moon (Sin-sin) in imitation of the soul of 
Osiris {Book of Dead, 2:1., Plutarch, ch. 43, Honack, Lamentations, -p. 9), shine per- 
petually among the fixed stars {Book of the Bead, 165:15), shine in the bosom of 
Now-t in Orion (as the soul of Osiris, see Horrack, ibid.), and be a follower of 
Horus among the moving stars (planets, see statuettes of Osiris in Louvre, 3503, 
3513), or enter into new existences in the form it chooses, according to the 
expression so frequent in the Book of Bead. 

As to the entrance upon a new existence let us strive to see how resurrection 
is effected, and in order to this, let us return to the body which the sentence of 
Osiris has put in possession of its heart, the seat of regeneration, Book of Bead, 
64:34 ; cf. 26:5 ; " Osiris N is not motionless, his members are not inert " [Denk- 
mafer 3:176). 

Indeed Hermes says, " Nothing dies, but that which was composite is divided. 
This division is not a death, it is the analysis of a combination ; and the result of 
this analysis is not destruction, but renewal." 

Of this negation of death, this affirmation of life in the tomhiDenkmaler, 3: 
113) there are found numerous examples in the texts on the sarcophagi and in the 
Book of Sighs, "Thou risest in thy form, the image of thy germs; thou restest in 
in life, thou awakest in health. (Sin-sin.) Thy soul lives, thy body germinates at 
the command of Ra himself (ibid.). I have made the great journey, my flesh has 
germinated." -Boofc o/ Dead, 92:2. "He is in the condition of god for eternity, 
having made his flesh germinate in the divine lower region." Book of Bead, 101:8. 

Life or the germination of the corpse, symbolized by Osiris, a mummy from 
which trees are growing, (Papyrus 3377, Louvre), is an allegory teaching that 
" the dissolution of the material body gives up its elements to metamorphoses " 



1 [I. e., columns following from left to right, see Pierre t. Diet. d'Areheologie Egyptierme. Art. 
Papyrus. H. O.] 

2 Deveria. Cat. of Papyri of Louvre, p. 15. 

3 The Sarcophagus of Taho in the Louvre (Sharpe, pi. 16), of Seti 1. (Sharpe and Bonomi, pi. J> 
and pi. 14. P. Pierret. Bet). Areheol., May, 1870.) 

i Birch thinks that these chapters describe the assimilation of the human soul to the cosmical 
soul and absorption in it (Funeral Bitual, Introd.). Bat they seem to refer to various manifesta- 
tions of the deity and to form a series of mystic texts the knowledge of which was indispen- 
sable to the deceased for his deiflcation. 

5 ["That the Babylonians and Assyrians believed in the survival of the pious in a habitation 
of blessedness, and of the wicked in a sort of hell is fully proved, and of late has been strongly 
corroborated by bas-reliefs." Fried. Delitzsch in the appendix to Muerdter, Babylonten und 
XssjATfew, p. 277. Stuttgart, 1882. H. 0.] 



27S The Old Testaseent Student. 

(Hermes), or as it is said in Egyptian, "He (the deceased) reposes in the lower 
hemisphere and makes his transformations on issuing from liis flesh " {Notes by 
Champollion, Tomb of Bamses III.). The god Khepra, who symbolizes these 
metamorphoses, " folding his wings, is he who reposes in the lower hemisphere, 
and makes the transformations on issuing from the flesh" {Berikm. 3:203). 

The deceased is deified, that is to say, ready to be renewed. He will be 
renewed under the care of four funeral spirits, Amset, Hapi, Duaumutef , Kheb- 
sennuf, who "accompany Horus" (and consequently every resurrection) "and 
speak according to the will of their lord " (Book of Bead, 17:20, transl. of DeRouge). 
" These four gods are the children of Horus ; Horus has presented them as an 
offering to his father Osiris. "They are at thy service " (i. e., of the deceased) ; 
" under thy orders ; they bring thee every good thing by the word of authority. 
They overcome for thee thine enemies everywhere, thou procedest by them" 
(Sharp 2:27, 3). 

These four spirits were charged to watch over the jars, called canopus, in 
which the viscera were separately embalmed. According to the numerous 
inscriptions on the sarcophagi, "they placed in order the bones, they gathered 
together the members, they reunited the flesh." 

Sometimes, in accordance with the myth of Osiris, it is Isis and Nephthys 
who perform this ofiftce for the deceased. " Thy sister Nephthys comes to thee ; 
she places aright thy head, she unites again thy bones, she gathers together again 
thy members. She puts breath in thy nostril and thou livest; she opens thy 

throat and thou never diest again. Thy sister Isis comes to thee She is 

seen giving movement to thy Umbs ; she guides moisture into thee ; she gives 
thee breath" etc. (Dewfcm., 3:276, h). 

Sometimes it is the deceased who accomplishes his own resurrection (Sharpe 
5:75 A), but it must be that no member, no substance fails at the call. The new 
birth can, only in that case, take place. " Thou dost count thy members which 
are complete, intact. Arise in To-deser, (i. e., the holy land, or the land of pre- 
paration, the region where the renewal is prepared) "O august mummy, (who art) 
in the tomb. Thy substances and thy bones axe reunited to thy flesh, and thy 
flesh is properly reunited, thy head is given thee, set again upon thy neck, thy 
heart is given thee " (Funeral statue of Osiris, Louvre 3481). " The body is com- 
plete" (Boole of Dead, 165:6) through the boon of being mummified, the work of 
Anubis, which saves the body from destruction (Benkm., 3:279 [or 2:9]). 

The deceased also must take good care to ask the gods, " That the earth may 
not devour me, that the sun may not feed upon me " (Mariette, Fouilles d'Ahydos, 
p. 38). 

Chapter 154 of the Book of Bead is entitled, " To keep the body from dissolu- 
tion." " I come having had my flesh embalmed. This my body does not dis- 
solve. I am complete like my father Osiris, the god of metamorphoses, his image 
is that which the body does not dissolve." 

Plutarch has told us that Isis had gathered with care the members of Osiris, 
and had hidden them from the eyes of his enemy ,i " to make his remains young 
again (Sin-sin, title), to renew completely his flesh," that is to say, to form them 
into a new being who should be altogether like the first ; " thou renewest thyself 
vinto such as thou wast among the living " (Sin-sin). 



1 Typhon, the personification of the destruction ot the body. 
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The manner in which the resurrection is accomplished varies according to the 
schools. According to the Sin-sin, i. e., Book of Sighs, when the deceased has been 
purified physically and morally, when he is worthy of renewal, the gods give him 
breath {Booh of Dead), 5i-58), and Ptah fashions his members. "The gods are 
near thee to give thee breath, Ptah to fashion thy flesh." 

According to other texts, it is the spirit, Nehbka, who vivifies tlie deceased ; 
'Vivify him by Nelibka" {Booh of Dead, 50:3). This spirit is represented 
under the form of a winged serpent, with human limbs {Book of Dead, 149, k, 
Vignette), symbol of eternal movement. Compare Ilorapollon, 1:2, " The renewal 
of the skin of the serpent is a perfect image of the rejuvenescence of the world." 
Neblika is in reality a type of rejuvenescence and of resurrection. "I become 
young again by Nebhka. He brings it about that I traverse tlie earth (on leaving) 
the horizon of heaven. He does not let me die in the divine lower region. He 
deifies my soul, protects my body, makes my members live anew. He causes me 
to make every transformation I please" {Denhm., 6:122 b, 44). 

In order that the resurrection may be complete, the soul must return to the 
body. This is the subject of cli. 89i of the Book of Dead, which is illustrated by 
the picture of a soul, a human-headed hawk bearing the sign of life, the sis- 
trum, the living soul, the fvx'i of the Egyptians, leaping upon the mummy and 

bringing life to him. " May my soul come to me wherever it may be May my 

soul be brought to me, and my khou (my intelligence, v6oc) be with me " (col. 
1 and 3). 

An eloquent commentary on chap. 89, Book of Dead, is found in a picture in 
tlie temple of Karnak representing Osiris on his bier but reviving, for he is freed 
from the bands of the mummy, and has the features of a young man. Above him 
hovers his soul under the form of ithyphallic Ammon, having the body of a bird 
(which expresses virility), with the legend, "Amon-Ea, august soul of Osiris, rests 
on his body in the dwelling of his Mesekh " (place of revival) ; and further on, 
" Thine august soul is on thy body : it will never depart from thee." 

It is impossible to express in a more striking manner, 1st, that the sun is the 
soul of Osiris^ ; 2d, that the return to life commences with the entrance of the 
soul into the body. 

It is only after this reunion of the soul with the body that the deceased •' pre- 
vails over his bandages," and can say, " it is permitted me to stretch out my arm " 
{Book of Dead, i6:l, 2). 

This arm is the left arm of Kliem, who, until then hidden under the funeral 
garb, at last triumphs over the mummification.3 

Deveria was the first who drew attention to the symbolism of the god Khem, 
and opened the way by which alone we can find the explanation of this queer form 
of Ilorus. I believe that this god represents the power of generation, the principle 
of revival after death, but passing through a state of torpor over which it does not 



1 Ch. 89 is entitled, "To re-unite the soul to its body in Ker-neter,"i. e., tlie abode of the dead, 
the region where Osiris reigns. 

2 Or more exactly, his life, for on another side of this doctrine, Osiris is the soul of the sun 
(Chabas, Hymns to Osiris, 1. 2; De Rouse Ritual, p. 76), that is to say the sun is the material 
form of Osiris, the brilliant manifestation of the deity. 

3 Deveria, Zeitschrift f. Aeg. Sprache, 1870, p. 60, says, "This god, whose body is almost entirely 
enclosed In a sheath of the form of a mummy, lifts his right arm on high sis one sowing seed. But 
his left arm is inert or weak, or in a rudimentary state and hidden uader the covering of the 
god." 
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triumph until the god has regained his left arm ; this arm must be set free, as tlie 
following passages show, which appear to me to apply to the god Khem thus 
understood. " Isis conceives and suckles the child. . . .his arm has become strong 
in the dwelling of Seb." " The erection of the perpetual or the place of perpetu- 
ity, that is, this arm of Horus, who abides at Sekhem"i (Book of Dead, 18:11). In 
cli. 2 Book of Dead, the deceased invokes Khem, whom he calls " the devourer of 
his arm." ''O, the devourer of his arm, who proceeds on his way," tliat is to say, 
who follows his path which leads to revival. " I am Ra, come fortli from the 
horizon against his enemies. He (Khem) does not pursue me ; in other words, he 
does not take me from myself.^ I devour my arm, as lord of the diadem," that is, 
I am Khem himself. In ch. 68, col. 2, Book of Dead, the deceased asserts that lie 
has come to the state of perfected Horus, by saying, " I am he who frees himself 
from his god, who (i. e., the god) has his arm bound," that is, who strips himself 
of the form of the god whose arm is swathed in bandages or is not yet fashioned. 

Deveria says, Ptah is the inert or material form of Osiris who will become 
Sokari to revive again as Harmachis. On a monument, No. 707, in the Biblio- 
theque Nationale, the tomb of Neb Napi, this god who symbolizes the transition 
to revival has, like Khem, only the right arm free, his left arm is hidden. It is 
the same allegory. 

We have reached the end of our path. It has been granted the deceased that 
Ms soul, absolved by the decision of Osiris, may tmite again with his corporeal 
substapce to form a new being. He passes from the state of Osiris to the state of 
Horus, he revives. " I lift up my heart again after the depression " Book of Dead, 
149:46. " I arise, I reunite (my substance), I fly away to heaven, I descend to 
to the earth every day, I embrace my Ouza^ in my journey. I am the one begot- 
ten by yesterday "* Book of Dead, 64:26. " Being revived, Horus son of Isis, thou 
dost avenge thy father, Osiris ; O Osiris, I draw near to thee and I am a Horus, 



1 The god Dad appears to me to be the special designation of Khem-Horus rather than of 
Ptah. Mendes (in Assyrian, BindMi, corresponding exactly to the Egyptian borti-dad) according 
to Herodotus 2:46 sigrtifles both "goat and Pan." "At Mendes," says Brugsch (Geosr. 1:367) "the 
goat was consecrated to the Egyptian Pan." In the litanies in the tomb of Seti II. (Denkm. S-.XV) 
mention is made of a god whose names appear to be variants of Dad ; " O Ra, lord of the hidden 
dwellingsof forms, who rests in mystery and makes the transformation of the eternal god ' 
(col. 1). " God entering and God issuing in turn; his image is the body of the eternal " (col. 23). 
In these two legends it is ditBcult not to recognize Khem-Horus, Khem the renewal of Ra. 

2 This expression many times repeated in the chapter (col. 3, .5) signifies that the god does not 
oppose the deceased's succeeding himself, i.e., from Osiris to Horus. Cf . Mariette, Fouilles d'Aby- 
do8, p. 42. " I do not come to drive the god from the god. I come to cause the god to germinate 
on the god." 

3 This is, I make the circuit (French, four.— H. O.) of my Ouza in my journey. " I think," 
says DeRouge {BUual, p. 61), "that we should generally recognize in the Ouza the fixed 
points of a period, as the solstices and the equinoxes, the full moon and the new moon, as well as 

the epochs of renewal of great astronomical periods The end of the life of Apis is designated 

on the steles of the Serapeum as an Ouza." Ouza seems to me to signify the course of an exist- 
ence (dans I'example actuel) in the above example and in the following. The day of judgment is 
(ch. 71, col. 2) called "this day of the judgment of the Ouza," and (ch. 125 :12) " this day of the 
account of the Ouza." "I come to pass through my Ouza," variant, my two Ouzas, 1. e., exist, 
ence by day and by night (Mariette, FottilJes d'Ahydm). "Thou hast finished the Ouza of Horus. 
(fetant illustree en luD" (Ibid. p. 42). These words are addressed to Seti 1, who, like every Pha- 
raoh, had been a representative of Horus on earth, because Horus had taken the pacltent (the 
rule of Upper and Lower Egypt) the 14th of Paophl (of. Chabas, transl. of Sallier CaUndar, p. 3T). 

4 Yesterday is Osiris, as to-morrow is Ha {Book of Dead, 17:5), antithesis of the sun gene 
down with the new sun, of death with life. 
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an avenger." " I arise and begin again my life among the gods " Book of Dead, 
83:4. " I arise as king. I die no more in tlie divine lower region. I am Ra, who 
protects himself). I am not annihilated. 1 do not decompose." Book of Bead, 
44:3, 4. 

In a word the deceased is god, that is to say, he is renewed during millions 
of years. Benkm., 3:246, c. 

Such was the dogma of the resurrection in the Egyptian religion. We can 
sum it up in the words of the hieroglyphic texts ; " To come forth from the earthly 
clay, and to live after death {Book of Bead, 2, title), that is to say, to come forth 
from the crowd of the living (ibid., col. 2), to pass on and to begin again [ihid., col. 
2), under all the forms one shall choose {Book of Bead, 1:22)-, for man runs a 
course like to that of the sun, which dies under the name of Osiris, and revives 
under the name of Ra." "If, being dead, Ra is begotten by Yesterday [i. e., 
Osiris, see above] so the deceased is begotten" {Book of Bead, 3:3). After having 
passed the tests of the subterranean life, he becomes a Horus by dissipating the 
darkness and by taking the succession of Osiris {Book of Bead, 9: 1,3). Having 
received from Thoth (reason) the word of authority and the [power of] persuasion 
(Book of Bead, 18), he journeys through heaven, and travels over the earth, 
endowed with millions of years by reason of his virtue (Book of Bead, 10: 2, 3). 

We have studied the dogma, let us now examine the philosophy of it. " Isis 
seeks the remains of her husband, and, as she finds them, she gathers them with 
care, and hides them from the eyes of his enemy, lacerated as they were, to indi- 
cate that she receives in her bosom the substances that perish, in order to cause 
them to come forth from it again, and to produce them anew." This, according 
to Plutarch, is the meaning of the myth of Osiris, the eternal renovation of 
nature. Divinity is immortal. Of this the Egyptians saw the most striking man- 
ifestation in the sun, every day bom again. The sun, enlightening the world 
under the name of Ra, setting at the horizon under the name of Toum, disappear- 
ing under the name of Osiris, and reviving under the name of Horus, is a proto- 
type of the destiny of man ; then man is immortal. Matter itself cannot perish. 
The earth is deified under the name of Isis (Plutarch, ch. 38), of Seb, of Tanen 
and of Ptah — Tatunen; and, as Deveria has remarked, the hieroglyph for the 
earth is the determinative of the word eternity. What becomes, then, of matter? 
It is transformed. 

Deity is transformed; man is tranforraed; matter is transformed. This is 
explained to us by the Searabeus, hieroglyph of the word Kheper, which signifies 
to be, to become, to create, and of which the essential philosophical value includes 
the creator and creation, God and the world, existence and transformation. 
Hence arose the immense importance of the Searabeus in the religion of Egypt. • 
It was the synthesis of this religion. There is no death in the world, there are 
only transformations; bodies are transformed eternally by the change of their 
molecules, without losing a single atom, or ever being annihilated. This is what 
the Egyptians seem to have understood, in times so far distant that they baffle all 
chronology, for some of the texts we have reviewed come down, in the opinion of 
the editor of the Book of the Bead, from the fabulous epochs of their history. 



